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THE PASSOVER IN THE BIBLE AND THE CHURCH TODAY

by
Lester L, Grabbe and Robert L. Kuhn

with contributions from the Theology Department

Overview

Over the years there have been a number of guestions about
the Passover. A few people seem to feel that the Church is
keeping the Passover at. the wrong time. Part of their problem
stems from not realizing that today we do not keep the 01d
Testament Passover. That is, some have mistakenly assumed
that we should look primarily at the 0ld Testament to see how
we should keep Passover. - Ajo —Buxr Bpouco Loeje To THE /S/T— PG»
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On the contrary, God's Church has always taught that the
New Testament Passover is very different from the 01ld Testament
Passover. We do not sacrifice a lamb and sprinkle its blood
on the altar, The Passover lamb only foreshadowed the sacri-
fice of Christ, but Christians today take of the memorials of
Christ's death, the bread and wine.

The central passage which gives instructions on how New
Testament Christians should celebrate the Passover is in
I Corinthians 11. Here the apostle Paul makes it quite clear
what we are to do. "For I received from the Lord what I also
delivered to you, that the Lord Jesus on the night when he
was betrayed took bread, and when he had given thanks, he broke
it, and said, 'This is my body which is for you. Do this in
remembrance of me.' In the same way also the cup, after
supper, saying, 'This cup is the new covenant in my blood.
Do this, as often as you drink it, in remembrance of me.' For
as often as you eat this bread and drink the cup, you proclaim
the Lord's death until he comes'

The apostle Paul leaves no doubt here: we should take
the same symbols and at the same time as Jesus himself did.
Nothing is said about taking these at the time of Jesus' death
rather than when he actually ate them with the disciples.
This is what Paul "received from the Lord" and what he "also
delivered to" us. If it is asked when Jesus took these symbols
with the disciples, again we do not have to guess or suppose.
The gospel of John plainly shows this was one day before the
Jews of his time ate their Passover (Jn. 18:28; 19:14).
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There is no Aoubt about the corractness of what we do
now. The Church has faithfully adhered to Christ's o o~ O Ay
instructions all thes: vears. } %ET'Iif/d/ﬂJ R
L= &6t/ T Day
Therefore, the question of the 0ld Tesi.menf Passcver-- )T J¢
" : : T LS#V
which has become so important to some--1s really SC o [ e el 5
an academic one. As far as the New 7vestament Passover is THi £assodfa,

concerned, we do not have to look into Exodus or Deuteronomy

to tell{us what to do) The Passover has been transformed.

ggwevéf?:iince iE 15 an academic question, it is vital that
~our explanation of the events and chronology of the Exodus

be sound. e TO THEM Yo T E L Us I HEAY,

" “\/\ [ 5’(\‘ (/rs @]
A,(le’ Some recent study has indicated that our previous
@“ explanation of 0ld Testament events is not as airtiglit as it

should be. Consequently, we have prepared this preliminary
study paper on this subject.

Again, we emphasize that no change of doctrine or practice
is involved. On the contrary, our present Passover and Feast
observance is actually strengthened. For those of you who :
have*to answer multitudinous cquestions about Passover, chronology,
and exegesis every spring, we hope this preliminary study
paper will prove helpful. We would be very appreciative of
any comments.
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Introduction

For the Worldwide Church of God the entirety of the 014
and New Testaments is the Word of God. We are dedicated to
believing and putting into practice every word of God for man.
The Church is especially sensitive toward and attuned to the
directives of Jesus Christ and his revelation to the apostolic
writers in the New Testament. The 0ld Testament is not ignored
or even slighted; on the contrary, the 0ld Testament is as
much a part of the Christian Bible as the New. Yet -the 014
Testament is to be read and understood in the light of the New,
and its instructions and practicns may be revised and reinter-

5 t
preted by the later r«v§%a %f; qu?%i %%ﬁ%%ﬁﬁsadbﬁ Tr oy Qi povcic
(f@ :5\///1(80@5

wwed for years that Jesus himself
changed the(Passover symbo from the roasted lamb to the @HT‘Z}erwrc
bread and wine. This information is not in the 01ld Testament; Adﬁxnﬂ¢

it is a later revelation. Therefore, the Church of God today jVEM/ﬁﬁndﬁCE

keeps the New Testament Passover. In the 20th century we look
at the events surrounding the crucifixion of Jesus and
“ENhé meaning of his death in 5od's plan of salvation. How did

A‘ the Apostolic Church understand these events and how did it
commemorate them each vear? The gospels give a detailed account
of the events culminating in the murder of Jesus?

Nevertheless, there is one--dnd only one->passage which
discusses the specific Passover observance of the early Church.
Many of the questions that have arisen over the years would
have been avoided if the 0ld Testament had been put aside for
the moment and this passage read with care. Tt tells us p]:e—
cisely how and when to keep the New Testament Passover as

instituted by Christ. This is in I Corinthians 11:17-34.

dﬁﬁ

I Corinthians 11

In this important chapter the apostle Paul tells the
Corinthian church why they are keeping the Passover in an
incorrect manner and how they should properly keep it. This
model for the Church throughout history shows without doubt
how we should carry out the meaning-filled memorial of Christ's
death. Paul shows the correct understanding of the gospel

accounts:
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e/ you gather together, it is not the Lord's

food [kuriakon } that you eat, for each person goes
ahead with his ownm&al so that one is hungry and another
drunk. Don't you have houses in which to eat and drink? . .
For I received from the Lord that which I pass on to you,
namely the following: The Lord Jesus on the night of his

-} betrayal took bread and, after blessing it, said, 'This is my
body which is for you; do this in my memory.' In the same way,

¢, after the eating (of the bread), he took the cup, saying, 'This

p zup is the New Covenant in my blood. Do this, whenever you do it,

in my memory. For whenever you eat this bread and drink this

cup, you commemorate the death of the Lord until his coming."
<:i§iiiiifiizivggf- hroughout unless otherwise indicated.)
THAI’ T Open To  QuESTIEA

( Familiarity with this and other passages can sometimes make
0 one read over the well-known words without noticing their impli-
N cations. Paul first of all says that the tradition or instructions
‘ he gives are "from the Lord," from Christ_himgelf. Notice that 7 (eR /0.
nothing is said about commemorating the @xodus BT apbout taklng,4”h°i;;2ff
the 0ld Testament Passover (even the term "Passover" is not

mentioned here) .—,-ﬁcu;r :‘%l" WA Jo ICN& 517~9 'Yoq Ag(,é Sj‘mrfma
AR Po/NT 1 Baawo

Secondly, Paul says nothing about the time of Jesus''“death.
Rather he puts the setting for his comments in "the night of of his AV Axe,
betrayal." He is telling the Corinthians what Jesus did and
saying they should do the same. He is explaining what Jesus

@,did on the last evening with his disciples and says for Christians
gh@ﬂ to do the same thing that their Lord did. Nothing is said about
doing it at a different time other than when Jesus himself did it.

K, «f Those same symbols--taken at the same time of the year, month
;ﬂ”,QV' and day--represent the body and shed blood of Christ, a memorial

"When theref

ab 766 of his death. But those symbols are taken exactly as and when
v Jesus did (see Appendlx IV on the term "Lord's Supper").
v A Yy
l'J{“ﬂVay(‘?ﬁ"'t UTING 5 FALE { LEmMI5E Heae By Lipyi®e 0wy OYHEL Rt (Frc Af-0rs BT
ey We are not told to take these symbols at 3:00 p.m. on Nisan

4 when Jesus died. On the contrary, the examples, the implications
and the specific wording of I Corinthians I1 all show that we

should carry out this ceremony in the early evening at the beginning
of Nisan l4--precisely as Jesus "himself did and precisely as

God"s Church has done for decades.

CALLL Th‘iS?
G@-JN@)M[-— ﬂMIN s
The events of the last few hours of Jesus' human life are

generally quite clear once we recognize the Wednesday, Nisan 14
crucifixion. Trying to go back more than a few days brings up

The Last|(Supper -) — AXC
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difficulties, but the 24 hours preceding his death are accounted
for almost hour by hour. T = Vac M@NCﬁC’B/
: LD TH éé%w

At some time during the day before’ hlS evenlnq gathering
he commanded the disciples to prepare for IE (ME. 26:17-20; 705 foRSER T4M
Mk. 14:12-17; Lk. 22:7-14). We are not told exactly when thlSIé@WErﬁwﬂlf
was, but renting the room and doing the preparations to produce UA&quﬁxty
a fairly extensive meal for more than a dozen may have taken some J-GurRug
time; they did not $5it down to eat until it was already "evening"ngi%‘EM,

(Mt. 26:20; Mk. 14:17). Tac-

e

The meal, the footwashing, the institution of the symbols
of bread and wine and Jesus' lengthy conversation with the
disciples evidently took several hours. By the time he had '];Cugs /W@o%j
walked to the Garden, prayed for some time_and was finallv 7 fpn gy - Symrp
arrested, it was probably well after i Iis questlonlanﬁ»-ﬁk&rg
by Caiaphas also took time, so that it eadv "early in theduvoge 47
morning" when Jesus was finally taken to Pilate (Jn. 18:28). M Drlcan
But this same passage also notes that the Jews "did 0 enter .
into the praetorium so that they would not be defiled and could

eat the Passover" (see also Jn. 19:14). Jrous Wi £
— Prsiet e q-”_: )
,mP Here is another clear statement: the Jews had t yet eaten “
1Wﬂ Pchelr Passover. Jesus had taken the Passover (pasché&) in the 5;)ﬂ41:
Lp#[wf ¢t . early evening as a new day had begun. But since(fhE"Jews had;varjébo
ﬁ¢|“ i /not eaten the Passover, there is no other interpre than PisiC

7 J,(DW that Jesus had his last meal with the disciples at the beginning £ i v
W éaﬁ s /of Nisan 14. We do not know of any other time that the Jews havelﬁsgﬂy
ﬂ'wﬁ‘@?' kept the Passover than late on the 14th (see further in the paper)s~ M

jﬁ So there is no doubt that Jesus instituted the symbols of the
ﬁ@ bread and wine at the beginning of the 14th. )

Thus, from the letter of Paul to the Corinthians and from
the gospel of John, the current practice of the Church is cate-
gorically conflrmed The Church keeps thE_NEW—mestamenE_Passover
rd's Suppery at the beginning of Nisan 14 and does so

Jyféccor ing to the instructions and example of Jesus and the s
Apostolic Church.
WYY

Once we recognize that we keep the New Testament Passover// :
and not the 0ld, the question of the time of the 0ld TestamenL,//TYfEN‘bﬁ;
Passover becomes sémething of an academic one. Whenever it was? Py yu(s
makes little difference to what we do today. It “is Very 1mportantF
to keep this in mind as we investigate the time of the Passover PR
in the 01d Testament. We want to be careful not to read the
New Testament into the 0ld just as we have to avoid reading the

01ld into the New.

o «
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The time of the 0ld Testament is something of a technical
question, involving consideration of certain historical facts as A posT
well as the Hebrew text of the original accounts._ Ls.means WHAT -
that we must be careful that our explanation isQ%iEéEEEE?and B (N Loo-Ch
technically correct. We have no need to apologiz r New J0d.
Testament prariice. But if we turn around and base this practice
on an assumption that the Jews are wrong in their Passover
observance, we had better be terribly certain of our information.
After all, we put great store by the fact that the Jews have
correctly preserved the Sabbath, the calendar and even the 0ld
Testament scriptures themselves. We gain little by forcing an
artificial harmony between Old and New Testaments; if we are
wrong, we could cause a major disruption in our biblical exegesis
and a loss of confidence in our biblical understanding.

Instructions for the Passover in Exodus

The Exodus account is all very familiar since we rehearse
it once a year. Yet simply because of familiarity, there are
certain points likely to be overlooked. Also in a few instances
the KJV rendering is not always the clearest. Therefore, it
is important to go through the account and notice certain points
which may not always stand out.

When God first spoke to Moses in the Sinai desert and told
him to go back to Egypt, he informed him of certain things
which would happen. One of these concerned the spoiling of
the Egyptians: "And I will give this people favor in the eyes
of the Egyptians so that you do not go out empty. A woman will
ask for obijects of silver and gold and for clothing from her
neighbor and the individual 1living in her house" (Ex. 3:21-22).

Similarly, several days before the last plague--the death
of the firstborn--God told Moses to tell the people to ask for
gold and silver from the Egyptians (Ex. 11:2).. In fact Exodus
11 is a fairly detailed account of what would happen. Moses and
the Israelites knew beforehand that the Fgyptians would almost
"drive" (Hebrew garash) them out of the country because they
would be in such a hurry for the Israelites to leave (v.2). The
“midnight" (Hebrew hasot hallaildh)passage of the death angel
was foretold (v. 4). These instructions were also given prior
to Nisan 10 (cf. Ex. 12:3).

Most of chapter 12 is taken up with instructions with which
we are intimately familiar. So only certain points will be
noted here, though we will come back to some later which will
be passed over for the moment.
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Verse 11 emphasizes that the Israelites were to eat the
Passover meal completely dressed, with staff in hand and shoes
on feet, and to eat it hurriedly. The implication is that they
were to eat as if they were about to leave at any minute.

Unleavened bread was to be eaten seven days (v. 15). Verse
18 describes that period of time more specifically: "You shall
eat unleavened bread in the first month, on the 14th day of the i
month in the evenlng (Hebrew baCerew untll the 21st day of the’AN%Mé#ﬁg
month in tlw: evening" Thus, one began to eat unleavened bread”f4' & i

in the evening at the end of the 14th and continued to do so eI
until the evening of the end of the 21st day. Note here that f.ﬁ;V,
the expression "the 14th day in the evening" refers to the end {ﬁﬂﬁﬂ
of the 14th, not the beginning. .

As soon as the death angel passed at midnight, Pharaoh got
up and “called to" (Heb. gara' 1¥) Moses and Raron. The Egyptians
"were urgent" (Heb. hdzaq l&mah®r) about sending the Israelites
out (v. 33). Verse 35 reminds us of the fact that the Israelites
had already asked for gold and silver from the Egyptians. Moses
had told the people to ask for such spoils when he gave them
ips tio the Passover (11:2). The Israelites had done
as instructed (12 28). Tﬁﬁs, “the translation of the passage,
to conform to both grammar and context, is best given as follows:
"And the descendants of Israel had already done as Moses had told
them; and they hsd asked for objects of silver and gold and
clothing from the FEgyptians (see RSV, New English Bible and other
modern translations).

Verse 42 is misleadingly translated in the KJV. A better
rendering can be found in the New English Bible, the RSV and
other modern translations. It should read something like the
following: "It was a night of vigil for the Fternal to bhring
them out of the land of Egypt; this night is to be a night kept
to the Eternal by all the descendants of Israel throughout their
generations." (The Hebrew makes a play on words which cannot
be rendered literally in English without confusion.)

Resume of Discussion

The facts so far given are the following:

1. Israel was told to ask spoils from the Egyptians days
before the Passover.

2. Israel knew the death angel would pass at midnight,
and that the Egyptians would then want to get them out of Egypt
as soon as possible.
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3. They were to eat the Passover as if readv to leave
at any moment. That is, they were to keep a vigil as referred to
in 12:42.

If this were all the information we had, we would conclude
that Israel left Egypt on the same night as the Passover. Despite
the logistics of getting such a huge group under way, this could:
have been done since they were already prepared and already
knew the death angel would pass about midnight. They would have

een already on the move long before sunup. (The implication is
that they were all gathered into the city of Rameses and kept
the Passover together there, since they bhegan their journey from

‘;‘5? o T fap To Ty Te THFIX Houses f—

However, two passages have not yet been considered. One

is Exodus 12:22 which states: "None of you shall go out of the
door of his house until morning (Heb. boger)." Another is
Deuteronomy 16:1: "For in the month of Aviv. the Eternal your
God brought you out of Egypt in the night."” How do these fit

in with passages alreadv considered?

Israel Went Out at Night

Strictly speaking, of course, Israel did not actually leave
Egypt for several days. Egyptian terriroty and influence seems
to have been passed only after they crossed the Red Sea. So
the "going out at night" means only that Israel began its journey
by night.

Both the word for "night" (lailah) and the word for "morning"
(boger) are comparable to English usage. That is, both overlap
somewhat. Lail3dh is applled to any point between about sunset
and about sunrise and is thus fairly well defined just as "night"

is in English. Tllfg{j‘ _f; ﬂﬁy - e i

Boger, though, is somewhaf more troublesome. In English %mﬁT‘Fﬂhﬂ
we can use the term for any time between midnight andﬁ#%gz
noon. We have not Teund any passage which specifically begins ﬁ?ﬁ<ﬁﬂ/ﬂ(k
boqer with the middle of the nlght It often refers to the f@

Tight period of the day from sunrise until about the middle of EQW&Lﬂeg
the day just as English "morning" does.— {oof o Zourct °F
reo ™,

However, b5ger can also be used in reference to the latter

portion of the night before sunrise. Several passages show this:

"She lay down at his feet(lintil morning>(boger), then she got

up before it was possible f¢ ne to recognize the person besideJﬂ :)p
him" (Ruth 3:14). This sthS he time was long before_sunrise ’Varﬁ%aﬁ
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while still very dark. Yet it was called bo boger. amuel
also indi time before sunrise. Compare Kings 3: 2
well peaks of Jesus rising early in the mornlng @ﬂgiﬁi-

long bheffore sunrise. While the Hebrew word naturally is not 0 PPesiTE
it shows the concept of "morning" including the time before

rise as well as the time afte
0? foer Resepas b ~ Casew — it m«—jjl eZ/VI/)CDVENTHﬂMo/_]Mg\V[WsJ

(*'< ,\’&

! A further indication is found in the "watches" used for
ividing up the night. There were three of these. The first
*third of the night fell into an unnamed watch, though this may

have been called the " ng watch" (Lam. 2: 19 The second
was called the "mlddfﬁf%a%cﬂﬁ i%%g. 7-fﬁ%§3 The la art of ﬁﬁcﬁ*’Cﬁ”’“
the night fell into the "morning (habboger) watch" Ex. 14:24; N()oéﬂﬁ}
- WpS GEITI“

I Sam. 11l:11). This is a further indication that "morning" .y
(,{Ga-l

could be applied to the lfﬁt part of the nlght C
e A%’ f,:.'r %gfb‘i{; HE d}%‘g’ 0;' ?‘%&' fmaﬁ *7‘ 4?/[)-— an dee
It mig t’Ee noted‘gere that Exodus 11 and 12 emphasize that

the death angel passed about midnight (11:4; 12:29). The

Israelites already knew the death angel would come by about

then. Once the angel passed, the danger was also past. Since

Israel was told to eat in haste and to burn anything left until

evidently "morning" (boger) , is not this a good indication, in

the context, t boger began just after midnight just as it

does in our(modern parlance: ,/Vo BecpusE Pracoss LRosE A N6 b5

0 opict Ts Apgra MevieEr B12.32
There is no absolute proof for this. But it is 51gn1flcant

s Mffthat certain Jewish groups (including the Samaritans) later

required everything to be eaten by midnight (see Pesahim 10:9;

Zebahim 5:8). What was not consumed by then was burned. Is

this what God meant when he commanded them to burn anything left

until boger and not to go out of their houses until bGger? This S50
is certainly indicated by the context. 1In any case we have gu;ﬁiﬁ}QMMm
evidence that boger ‘could include a considerable period of timeéaec rime 8y

before sunrise. Thus, there is no contradiction or difficulty Su~sss e =
with the statements that Israel left while it was "morning" and

yet also went out "in the night." «~A LAy 8N WORES

A second possible explanation is as follows: the Israelites
could be said to go out at night because that is when Pharaoh's
command came. This is the explanation given by such(eminenty— O o fo 4ﬂf
Jewish commentators as Rashi and Ibn Ezra. Even accordlng to'THﬁj
it the Israelites did not have to wait until sunrise to begin
getting under way. Since God commanded them to stay in thepd
house5only until "morning," not "sunrise." But even if they
until shortly before sunrise to leave their houses, they

said to go out in the nlght_g%%gég because that was
when Pharaoh was forced into ordering eir departure.

Mo Fpoor OWEY A Guptostion -fewse Ty Foys He Opozetd
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Each of these explanations has its problems but far
less so than those which have the Exodus Passover occurring
on the evening of the 13th/14th. 1In addition to scriptures
already examined, here are some more supporting a 1l4th/15th
Passover in the 0ld Testament.

Other Scriptures

Two more passages add weight to the argument that
the original Passover was 'on the evening at the end of the
14th. One of these is Deuteronomy 16:4: "Leaven shall not
be seen in all your borders for seven days, nor shall any of
the flesh which you(kilDin the evening of the first day _
remain all night until morning. dﬂaa4”_¢1wz_gag'/9 z3 Ayékaﬂ*zzafzgi’

D Ao loriy ke e pacrage., . ﬁpmgzue

The "first day" seems to refer to the first day of AZhhg_

the Feast of Unleavened Bread as is indicated by the same 7

exact expression in Leviticus 23:7. Yet if understood ’ i

correctly the passage says (the Passover|was slaughtered in IJ 33\-{94
.-.)0

the evening of the first day and is, furthermore, a rather . 5 ub
plain statement that the Passover was slaughtered on the N ﬁulp ‘
evening at the end of the 14th and beginning of the 15th. Pgy

However, there is a problem, namely, the fact that
the Passover was to be killed on the 14th. The solution seems
to be that the term "evening" could also refer to the even-
ing at the beginning of the day (see below). This ambiguity
might allow one to speak of "sacrificing" the Passover "on
the first day at evening" even though#*it was normally
thought of as being at the end of the 14th. That is, since
the Passover in that time could still be slaughtered between
sunset and dark, one could speak of its being at the begin-
ning of the 15th since it was after sunset. However, in
later times the temple ritual required a lengthier period
of time. Since the Passover was nornally designated for the
l4th, it was pushed back into the afternoon and could not
thereafter be said to take place at the beginning of the
15th. (Although this explanation is less than certain,

{ the term "first day" is difficult to interpret as anything
} other than the 15th of Nisan.)
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Secondly, Numbers 33:3 states, "They journeyed from
Rameses in the first month on the 15th day of the first month,
on the morrow after the/Passover they went out." The expres-
sion "on the morrow aftffer" (mimmohdrat) when used in the

10;3'Hﬁrhold Testament in refex -ee~tQ:33 event of a previous evening
LP WW seems to mean <'the nex morningi" that is, about 12 hours
~ué later rather thanh 36 hours later. Notice Genesis 19:33-34:
ot Tﬂﬁ ~ "Their father drank wine that night, and the elder one went
ﬂﬂﬁ ) in and slept with her father . . . And on the morrow (mim-
#” mohOrit) the elder said to the younger, 'I slept with my
father.'" J/ f‘H/ﬁ //ff Oy Cﬁ_S’{_j 3 O,Lﬁﬂa@,,gssmfu

i
I /// These points all confirm the conclusion that the evening

& of the Passover was the evening preceding the 15th, namely
the evening at the end of the 1l4th.
3 Y e
GA; f,ﬁ;ﬁf’ "In the Evening/Between the Two Evenings"
P st ‘
#@ﬁﬁyyﬁ It is well known that the Bible uses two expressions in
&wﬂ‘ regard to the time of the Passover. One is "in the evenlng
"WHF/ o (baCerev) . The other is "between the two evenings" (ben
VT +hECarbayim) . -
ol
e q"° 4 Ar mEs
?ﬂﬁ# & As already noted the expression("in the evening" has a
o certain ambiguity about it. It can e used the

evening at the beginning of a day; however, that is AT T HFES
not the case. We have already noted that unleavened bread 1is

to be eaten "the 14th day in the evening until the 21st day

in the evening" (Ex. 12:18). The fast of tlie Day of Atonement

which is on the 10th day, is to begin "in the 9th day of the

_month in the evenlng" (Lev. 23:27,32). Thus, there is -@ @V\C)i

“Eﬂﬁﬁ!ﬂ} a priori, that "the 14th in the evening" means the
[_SXEEin at the end of the 14th rather than at the beginning. _
In this connection it is significant that Joshua 5:10

uses a very similar Hebrew wording to Exodus 12:18, clearly
equating the eating of the Passover with the evening beginning
the first day of unleavened bread. The passage in Joshua
states that the Israelites camped at Gilgal and "observed the
Passover on the 14th day of the month in the evening." Since
one begins the Feast of Unleavened Bread on the 14th "in the®
evening" (at the end of the 1l4th--Ex. 12:18), is it do:

S

that the Passover offered on the 14th "in the evening" ) ]
also at the end of the 14th? - 4 Sgpresi;ren pasivep 47 /6-(4]5 59
2 / by QurEsTioN) ~Simct Woy DEr104IE
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It might be asked at this point whether the Feast of

Unleavened Bread is separate from the Passover. The answer
is, Of course! They have separate symbolism and separate
ceremonial aspects. Yet this does not rule out some

contiguous relationship such as that of Passover forming
the first stage of the Feast of Unleavened Bread and flowing

into it.
P "F‘d—-—\\
A/ 5 Surely, the Passover is on the 14th and the Feast begins

S ~—/on the 15th (Lev. 23:5-6; Num. 28:16-17). They are indeed
Etg/;i’/;j’separate, but the Passover is at the end of the l1l4th and
w6 the Feast begins at the beginning of the 15th with the eating
fﬁﬁ( - of the lamb. In other words, the Passover lamb was sacrificed
1 il at the end of the 14th while the Passover meal was eaten

s ﬂcP ‘ﬁ‘ beginning sometime near or after sunset as the 15th began.

f? Therefore, it is no surprise to find that certain scrip-
S“ﬁ tures do in fact associate the Passover and the Feast very

: closely. The term "feast of the Passover" is used in Exodus
34:25. Ezekiel 45:21 states, "On the 14th day of the first
month you shall have the Passover, a feast of seven days.
Unleavened bread shall be eaten.” Of course, by New Testament
times the Passover and Feast of Unleavened are used inter-
changeably a great deal of the time (c¢cf. Lk. 2:42; Jn. 13:1).

"Between the two evenings" is usually taken to mea
between sundown and dark, a period of about an hour or so

(see Appendix II). This may be correct as far as the original
Passover instructions were concerned. At least some later Jewilsh
groups interpreted the original instructions in this way,
including the Karaites and Samaritans. However, such a narrow
definition is possible only where a small number of animals
are slain or where all can be slain at the same time as was
the case with thqm\jgg To T ke

-

Later Passovers were kept-somewhat differently from the
“one in Egypt. The blood of the lambs had to be sprinkled on
21Chron. 30:16; 35:11). This placed a mandatory
ime on the o©p on which increased as the

ictims increased. It would simply have been impos-

(E)? 9 minimum of”
NN ) Wﬁf number of

AﬁV 6“;@”‘ or put darlier. The priests chose to put it earlier, showing

"’ S
‘ﬁﬁﬁ*ﬂw ¢™'that they regarded(the Passoverlas a ceremony to be performed
Mﬂﬁﬁ " on the/l4th. While we do6 not/ have specific information from
¢ o the time before Nebuchadnezzar's conquest of Jerusalem, we
o /
.:': 0 L//,L“? ,’tc.A' e DF /115’0 FLE
[2770 (/ ) ' l—AME (?’/‘VL)'@' .[‘ /VOJ
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may safely assume some extension of time was necessary then
as well inthose (rare!) years when large numbers participated
(cf. 2 Chron. 35:7-9).

=

But exactly what did t "between the two evenings"
include? We know that the( later Jews) defined it as the

period between about mid-a rnoon and sundown (see Appendix
I). Is this interpretation a permissible one? One passage i
certalnly gives us good reason -to think that the term "between!
the two evenings" includes a period before sunset. Exodus |
|

29:38-39 states: "This is that which you shall offer upon
the altar every day on a continual basis: two yearling rams,
the one in the morning and the second between the two eveningsii/u
(also in Num. 28:3-8). These are apparently the only passages 1
which glve any precise-infermation..about "between the two

evenings. They indicate that the daily offering consists of
a-morning offering and an offerlngJBEEOEgﬁégpseﬁ when the ‘
new day began. Yet the second offé?iﬁa of thdt day was offered
"between the two evenings," showing that the %;rst evening took_
place before sunset. \f\ﬂ~ﬂmwa?‘ﬁN

H
3
\

If there was any other legitimate way to inférpret the
expression when considerations of time did not allow slaughter
of the Passover lambs in the twilight period, we have no
record of it. Exodus 29:38-39 certainly indicates that "between
the two evenings" might include a period before sunset. In

A/ any case, the period of time so designated belonged to the
ﬂ%kr preceding day, not the new day. We also have to consider the
,ﬁ) nit ractice of the Jews. So far as we know from all avail-
@6”( able historical records, every Jewish group has always referred

¢ "between the two evenings" and "in the evening" to the evening
ﬁ,‘ at the end of the 14th. This includes some rather scattered
f and even mutually hostile groups.

O

The Falashas of Ethiopia may go back as early as the time
before the fall of Solomon's Temple. The Samaritans were
already worshipping on Gerizim during the time of Nehemiah
(Neh. 13:28-29). The Essenes were hostile to the Pharisees
and the priesthood in Jerusalem. The Karaites rejected the
Talmud and all the traditions of the elders. The Sadducees
and priests were in charge of the temple service.

Some of these groups used a divergent calendar. Yet one
and all--despite vast differences, including different ways 3

Pentecost--they a 2 o _time of Passover.
There is not one hint in all Jewish history that the correct '/ , _
wﬂ evening for keeping Passqg§£JMﬂE\giEBEE§d .[~ Pentecost was P%&'/{
UlB \56%w$ﬁlgfuted Many other practices were Surely, one would W /4

AL
&K%gpc ¥T QV
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expect to find evidence of disagreement over Passover--if
there was any such disagreement--but we have not so much as
a hint of one.

19%@?;’”’ﬂrfg'all the abundance of literature from many different,

i?‘ 4 disagreeing and often mutually hostile Jewish or semi-Jewish
g#ﬁ groups--in all the rabbinic, essenic, intertestamental or
df medieval collection of commentaries, talmuds, mystical inter-
UDO pretations and legends on almost every subject under the sun--
there is not the slightest indication of any argument or
dissension on the Passover as far as keeping it at the end
of the 14th is concerned.

This silence cannot be lightly dismissed. There is too ;4m456
much information to think that the gmission is accidental. //,¢%$V
Our sources go back well into intertestamental times, nearly

if not completely to the time of the 0ld Testament itself. The
Samaritans take us back to the time of Ezra and Nehemiah. The
Falashas may go even further back. (For a further discussion

of the extra-biblical sources, see Appendix I.)

One of our chief arguments that "time has not been lost"
in regard to the Sabbath is the united practice of the Jews.
In our discussions over Pentecost, it was thought very signif-
icant that all Jewish groups counted inclusively. It has
been a major tenet of the Church to use the Jewish calendar
to tell us when to keep the festivals. Therefore, if we
declare the Jews wrong about the time of the 0ld Testament
Passover, how can we possibly appeal to them for these other
points which are so vital for Church belief? We would certainly
find ourselves in a very awkward and contradictory position
if challenged. So we must consider the major implications
if we continue our old stance of thinking the Jews in error
over this point'.

One final point, a minor one, concerns the name "Passover"
(Hebrew pesah) itself. It has sometimes been thought that
the name came from the "passing over" of the death angel and
that this could mean the entire festival has to be on the 14th.
However, the exact origin of the name is disputed bygggggléiﬁlr—
and such etymological arguments can never carry a great weight
in any discussion. Furthermore, Leviticus 23:5 states, "On
the 14th of the first month, between the two evenings, is SAYS

the Lord's Passover." This shows that whenever a precise TH1i glilipe T =
s |time is given, the emphasis was on the slaughter of the /<%Fr 6 g7:M4r
lamb, not subsequent events such as eating. The only part o s ”ﬁP ﬁwﬁmp

of the ceremony specified for "the 14th between the two even- ji¢
ings," is the slaughter of the lamb. The eating and other T
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aspects of it did not have to come at that time. (See
Appendix VII for a further discussion of this particular
objection.)

—
C?Ueﬂ'vﬁz#f.tyj QEV . Summary
ﬁ;ki__zﬁgﬁstagt;n oint for what the Church did and should
Cfdﬁ*is Corinthians 11.) There is no doubt that we should
take the symbols of the bread and wine at the same time and

in the same manner as Jesus and his disciples did on that
evening before his betrayal.

2. The gospel of John leaves no uncertainty about the
specific date, the evening at the beginning of Nisan 14. The
time of the New Testament Passover is clear; the decades-old
practice of the Church is absolutely correct.

When attempting to determine the time of the Passover in
the 01d Testament, the following points are vital for a
correct understanding:

3. Israel had explicit knowledge of the chain of events
before the Passover. They had been told many days before to
spoil the Egyptians and had done so. They knew when the
death angel would come by. They were dressed, packed and
ready to go. Their urgency to leave was symbolized in their
hasty consumption of the Passover meal.

4. Pharoah sent for Moses and Aaron at midnight. The
Egyptians were as urgent to get the Israelites out as the
Israelites were to leave. A day's delay would have been
unusual and there is no indication of one in Exodus. (Ex.
12:39 says explicitly that "they could not tarry.") They
evidently got underway in a period between midnight and dawn
which could be called both "morning" and "night," thus staying
in their houses until "morning" while still leaving at "night."

5. They killed the Passover "between the two evenings"
as commanded, but this was at the end of the 14th. They did
not actually consume the Passover meal--at least, not all of
it--until the 15th had begun. However, the slaying and prep-
aration are commanded to be done "between the two evenings," ——
not the eating. Thus, even though the Passover is correctly
said to belong to the 1l4th, it is at the end of the 14th and ﬁ%GGF'_
certain aspects of it extend into the 15th. 730’&E£f;

o B Com "
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6. The Israelites were to remember that "night of wvigil"
which is a clear reference to the Passover which they ate
in a state of watchfulness (Ex. 12:42).

7. The Passover night plainly began the period of
eating unleavened bread. They ate their lambs with unleav-
ened bread then had no time to let bread rise since they
were on their journey. The concept of a 24-hour gap of eating
leavened bread between Passover and the Feast of Unleavened
i, Bread is difficult to explain for the 0ld Testament. /}ngy-ﬂl$r!

K ¢) 8. One might wonder why they would havedﬂ!ﬂ!f.tﬁgﬁﬁétlre
/ 'ﬁayllght portion of the 14th and then finally left only some-
@Lﬁ tlme after sundown on the 15th. They were already ready.
bﬂ They had already spoiled the Egyptians before the Passover.
They had spent a sleepless night. The Egyptians wanted to
g\ rush them off. Why would they have delayed, even assuming
03 ?j;/ they had to wait until sunrise before leaving their houses?

They could still have been underway long before nightfall.

J_hNumbenQ)33:3 says they were on the road from Rameses
the fnpext morni after the Passover, yet that is called the

15th. S Houw [Resp NEXT PA"/'

10. Deuteronomy l16:4 is rather explicit that the Passover
is offered on the evening immediately before the first Holy
Day of Unleavened Brgﬁghvgfhwwﬁg’b‘“3

11. We have no record that the evening of the Passover
was ever disputed. That is, all Jewish and quasi-Jewish groups
kept the Passover on the evening of the 14th/15th. There is
no evidence of a 13th/l14th observance before the New Testament.

12. While Jesus clearly kept the Passover a day earlier
than the Jews, he nowhere criticizes their observance. But
since he had the power to change the Passover symbols, there
is no reason why he could not also haye, changed the time.

We are the first to recognize that our discussion has

left several problems, weak points, unsolved difficulties.

While one would like to see proof and arguments so solid that
criticism is impossible, this is practically unattainable, at
least in historical matters. All we can do is face squarely

all the complexities and difficulties of the problem and attempt
to produce the most biblically based, logical and parsimonious
solution. It is a question of weight of evidence. On the other
hand, we must truly weigh evidence; we must truly examine all

(/(Z/Ff Dal pé 1. | (/FFT 67,‘ A){@,H.r
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theories, including the o0ld ones, no matter how honored with
tradition.

There are still some unanswered gquestions about counting
Pentecost or administering divorce and remarriage. Yet this
does not therefore suggest we should revert to the older
doctrines. In the same way, the weight of evidence for the
time of the 0ld Testament Passover is overwhelmingly in favor
of a time at the end of the 1l4th, despite several unanswered
questions and unsolved problems, at least in our opinion. To
support the old way of explaining 0ld Testament Passover, on
the other hand, one must come up with strong, detailed and
technlcally sound arguments. We are not trying to defend some
preconceived theory but only to find the biblical truth,

ﬁp whatever it may be. God's Church must continue to be committed
L to the truth of the Bible as God leads us through his Spirit.

ﬁaﬂ‘ ﬁff,

Significance for the Church Today

By command and example, the New Testament mandates the
New Testament Passover as a memorial of the death of Chrisgt.
The Old Testament observance of the Passover ‘as a fore-
shadowing of Christ's sacrifice is no longer incumbent on
Christians just as the whole sacrificial system which p01nted
to Christ is not necessary. Indeed, it is now impossible
to keep the 0ld Testament Passover, since it required a
functioning temple and priesthood. Nevertheless, the 0ld
Testament Passover still conveys a great deal of spiritual
dignificance, and New Testament Christians still kept the
Feast of Unleavened Bread in apostolic times (1 Cor. 5:7),
as scholars recognize, just as we today keep it and other
annual festivals.

This recognition of the correct relationship between
the 0ld and New Testaments regarding Passover deepens our
understanding of Christ's sacrifice and of the whole spiritual
meaning of this festival period. Whereas before we had to
harmonize the 0ld and New Testaments with tortuous and uncon-
vincing arguments, we now have only to follow the straight-
forward instructions of Jesus in the New Testament. Before,
we had to justify our keeping of the "Night to Be Much Observed"
by making an artificial separation between the night of the
Passover and the night when Israel went out of Egypt. Now,
we see that our traditional observance is not only proper
but filled with far greater spiritual meaning.
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Just after sundown as the l4th of Nisan begins, God's
Church gathers in the local congregations to commemorate
the Last Supper of Jesus Christ with his disciples. This is
the Christian observance of the New Testament Passover. The
following evening--the traditional "Night to Be Much Observed"--
the membership gathers in individual homes for a joyous
celebration which inaugurates the Days of Unleavened Bread.
We now understand this observance, at the end of the 14th and
going on into the beginning of the 15th, as a memorial of
the first Passover in Egypt. As a Christian celebration
today, this occasion symbolically encompasses the eating of
the Passover lamb, the passage of the death angel, and the
exodus of the Israelites from slavery to freedom. Thus, just
as our present Passover observance on the beginning of the
14th is a commemoration of the New Testament institution of
Christ's sacrifice, so our traditional "Night to Be Observed,"
at the end of the 1l4th and beginning of the 15th, remembers
the 0ld Testament Passover of the Exodus in all its tremendous
symbolism for Christians.

Our traditional manner of observance of the New Testament
Passover at the beginning of the 14th is absolutely correct.
The customary gathering in small groups in individual homes
on the next night indeed pictures not only the passage from
Egypt and slavery but also the 0ld Testament Passover meal and
the mighty hand of God in the destruction of the Egyptians.
The solemn New Testament observance at the beginning of the
14th, the joyous celebration on the evening of the l4th and

cj) beginning of the 15th, and the whole following seven-day

festival all form a synergistic union of O0ld and New Testaments,
j(%E) ? filled with profound significance and spiritual meaning.

The original Passover pictured the death of Christ

gﬂ as expiation for our sins. The Christian calls upon that
@ sacrifice at the time of repentance, but then he leaves EQﬂ“i>\
U) L7. "Egypt" (sin) right away, Jjust as Israel immediately got ELaLin ,
- up and out of Egypt without lingering (even a single day)« andk;
Sﬂ\ There is no delay; Jesus' sacrifice of himself on the cross SEVEINYS,
removes the past sinful life, the death angel destroys

the power of sin as symbolized by the Egyptians, and the
new Christian makes haste to leave behind his sinful past
and the hold sin once had over him. Of course, sin imme-
diately pursues after him, not yet completely vangquished.
But with the help of God it is not able to stop his flight
or draw him back into past slavery.
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rqﬁﬁp Furthermore, the events of Jesus' last hours show divine
\ﬁﬁ wisdom. Jesus could not have eaten the 0ld Testament Pass-
\ over with the Jews and also die at the same time. /Therefore

f/%ﬁ.wnﬁfﬁwﬁe gathered tihre—disciples together at a meal referred to as

\ 0 @¢4 ﬁi;;;g;;;iiz%Eistee Appendix ITI for more information) which

Qﬁw'ﬁﬁ a Pplace on the 14th (but at the beginning rather

e than the end.) His institution of new symbols for New Testa-

N ment Christians replaced the old roast lamb and its accouter-
ments. Rather than look forward to an unfulfilled event,
Christians would now commemorate and remember those events
which made Jesus Christ our Savior.

The sacrifice of the Passover lamb obviously looked
ahead to Christ and his atoning death. Christ is called our
, Passover (ICor. 5:7) and is, in fact, the ultimate magnifi-
Mﬁdl ation of the killing of the Passover lamb. Jt seems so

mmensely logical that Christ would have planned his own
.\b ﬂzg&death to occur at precisely the same time as the killing of
L Passover lamb.

Qﬂ Consider the enormous significance of the timing of that
monumental historical moment: What if, at precisely the
same instant that the Roman soldier was plunging the spear
into Jesus' side, spilling his blood and pouring out his
Jrlife, the High Priest was likewise slitting the throat of
he Passover lamb in the Temple of God--following which the
’Mgﬁ veil in the T?mple was rigped in two and a powerful earth-
quake struck (Matt. 27:5): _ o f — THE MEssAce~
J&‘f’ ‘(,ﬁ\dpr?[w}jm /ggmq:gm: ﬁﬁmﬁ‘%%ﬁamy Bar He Do Noy Gy THE MEssace
A B g 60 @Y Furthermore, "&dfgideér the High Priest himself--the one
ﬁﬁ%{a %@ﬁ& who solemnly killed the Passoveg/%gmb and sprinkled its blood.
o

He was the very same high priesf who, the night before,
) had accused Jesus_and condemned him to death. {hat an
J gﬁ\'\ indescribably /powerful @95&229;-. ~the High Priest who con-
% emned Jesus to death, is the very one who slaughters the
Passover lamb at the same time as the Roman soldier butchers
Jesus Christ our Savior. The very same high priest--symbolizing
in the same individual, both all humanity, whose sins condemned

Jesus to death, and God, who sacrificed Christ to atone for
those sins! What enormous significance.

(See Appendix VI for Mr. Ted Armstrong's creative
reconstruction of the events surrounding, and the tremendous
symbolism involved in, the death of Jesus Christ which
concided with the timing of the 0ld Testament Passover. -
These comments are excerpted from The Real Jesus.) pqﬂ'M}Hﬂ C;ch”
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APPENDIX I
EXTRA BIBLICAL SOURCES ON THE PASSOVER

The body of this paper has discussed all the major
relevant passages from both the 0ld and New Testaments.
The statements of the Bible are the ultimate authority for
. what the Church does. However, this does not mean that extra-
. biblical evidence is of no concern. It may help confirm
W ~what is already clear from the Bible, it may clarify what
fTﬁL 0 is not completely clear, or it may suggest the proper proce-

dure where the Bible seems to be silent. Non-biblical
n)GTJ sources can also be very important for the proper cultural
and literary context against which to understand the biblical
:5 records. Thus, there are a number of reasons why we should
7y investigate historical records apart from the Bible.

D&L
AA¥7 All the following extra-biblical sources corroborate
the fact that the Jews have shown complete unity and con-

OV%$'I . sistency in the time of keeping the Passover: on the latter
V‘ 0 part of Nisan 14, not at the beginning. While the information
L/ ﬁﬁ/ given here connot be completely exhaustive, no source which
»J has come to our attention deviates from the picture presented
CS g,//’by the representative literature in this appendix.

#/ Intertestamental Records ;FIQQA;WE ﬂﬁﬁ/ﬁj
LoT y Bs EvaR 1P & AS

Jatt Bess NS «

Jewish Colony at Elephantine (5th century B.C.)

Our earliest reference to the Passover outsideg the 01d
Testament seems to be a letter among the documents|excavated
at Elephantine in Egypt where a sizable Jewish colpny flourished
in the Persian period (perhaps the best convenient|introduction
is B. Porten, Archives from Elephantine). Among the documents
is a fragmentary letter to the colony from one Hananiah
.(Nehemiah's relative?-Neh. 1:2, 7:2). The text ad it survives
does not have the Passover specifically mentioned} but there
are several indications that that is its subject.[ The essential
parts of the letter are as follows (translated fyom the re-
stored Aramaic text given by Porten, p. 311): foul[rteen
days from Nisan 1 and keep the Passover] and from the 15th to

the 21st of [Nisan, keep the Feast of Unleaven Bread]....and
ke any type of leaven do no[t eat. Eat unleaven bread from the
)K 6. 1l4th of Nisan at] at the going down of the sun until the 21st of
¢A Nis[an at the going down of the sun.]" TH»5 ﬂé4§ﬁ ProvES ouk UrPRAS AN
_ As CoRPRET)
'l’ The exact time of the Passover is, of course, not de-
%/ lineated, at least from the surviving fragments. It is
!

/:Itﬂz/// clear that only the seven days of unleavened bread were
d r/ bl"-E”
[
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envisioned. It also shows that at this time (and in Aramaic)
the term "evening" was still used of the evening at the end

of the day.pb 5 Voes T

Ezekiel the Poet (2nd Century B.C.)

Perhaps one of the most interesting Jewish writings in
Greek is The Exodus, a tragedy in classical style based on
the Book of Exodus. Only parts of it quoted in later writers
have survived: it is very unfortunate that we do not have the
whole play since it would be unigue in the history of drama.
One portion which has survived shows the time at which the
Passover was killed perhaps two centuries before the time of
Jesus (translated from the Greek text in A.Denis, Fragmenta
pseudepigraphorum quae supersunt graeca, bp. 212~-3:

"You shall tell all the people, at the full moon of the
month of which I speak [=first month], to smear the blood on
the door lintel after sacrificing the Passover the preceding A
night....It [the lamb] shall be kept until the 14th shines — ® MAT #oes
forth, then having sacrificed them toward evening, all of TR#T#EAnS
them roasted with the insides thus you shall eat them."

The Book of Jubilees (2nd century B.C.)

This early Jewish writing describes the Passover in some
detail, including a contemporary definition of the phrase
"between the two evenings." The following quotation from
chapter 49 is taken from R.H. Charles' translation in his
Apocrypha and Pseudepigrapha of the 0ld Testament in English:

"Remember the commandment which the Lord commanded
-thee concerning the passover, that thou shouldst celebrate .
# it in its season on the fourteenth of the first month, that
thou shouldst kill it before it is evening, and that they
1 ,  should eat it by night on the [evening of the fifteentR from
'kf'¢A 0" Mthe time of the setting of the sun....Let the children of
’iu& F@ ¢ Israel come and observe the passover on the day of its fixed
W}§$ Cﬁ time, on the fourteenth day of the first month, between the
' evenings, from the third part of the day to the third part

@d/ﬁ’ of the night, for two portions of the day are given to the
0 't : 2 - is i '
% n light, and a third part to the evening. This is that which the
‘V‘Ql)~ . Lord commanded thee that thou shouldst observe it between the
o 4 evenings. And it 'is not permissible to slay it during any
ﬂ$v period of the light, but during the period bordering on the

evening, and let them eat it at the time of the evening until
the third part of the night, and whatever is left over of all
its flesh from the third part of the night and onwards, let
them burn it with fire."
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This shows that at least a certain part of Judaism
approximately two centuries before Jesus believed that the
Passover should be sacrificed in the time from about 2 p.m.
to about 6 p.m. Then they were to eat it at the latest until
2 a.m. What was left at 2 a.m. had to be burned. This
writing is also the first to mention the use of wine at the

Passover: "eating the flesh of the paschal lamb, and drink-
ing the wine....And the man who is free from uncleanness, and
does not come to observe it....to eat and to drink...shall

be cut off...."

Philo (early lst century A.D.)

Philo's writings are very important for a better under-
standing of certain aspects of the New Testament. The reason
is that the time of his writing is known: he is an older
contemporary of Jesus (about 20 B.C. to about 45 A.D.). While
he lived most of his life in Alexandria and was a leading
figure in the Jewish community there, he visited Jerusalem on
at_ least one occasion and was well versed in the Law. Thus, his
description of the Passover celebration has a good chance of
being the actual practice at the Temple during his own day.
Here is what he states in De Spec. Leg.II, 145, 149 (translation

: N . T -
is F. Colson's in the Loeb edition): s 0 iy

"After the New Moon comes the(iiG;Z£ feasth, called the
Crossing-feast, which the Hebrews In their native tongue call
Pascha. In this festival many myriads of wvictims from noon till
eventide are offered by the whole people....The day on which
this national fest1v1E?‘6€Eﬁ?§—ﬁay very properly be noted. It is

the 1l4th of the month.

Philo says elsewhere that the Passover could not be offered
before 3 p.m. ("the ninth hour"). See his Quaes. Ex. I, 9-11.

Later Jewish Sources

Byt Hp (,()/bA f@n-bi Ar Tz

TEM.PL!: - 6F THE Hliser Friesr [';;g,/\q,g_/ s

Josephus writes toward the end of the 1lst century A.D.
Although he was a young man while the Temple was still standing,
the Antiquities was not written until several decades later
during nis oid age. We cannot always be sure that he is remember-
ing correctly--assuming he knew enough to remember. His sources
are sometimes good and sometimes skimpy, but it is a mistake to
assume he always knows what he is talking about; there is clear
evidence that he sometimes did not.

Josephus (late lst century A.D.) __

He mentions the Passover on several occasions. The follow-
1ng selections are some of the more important ones. The
translation is that of Thackeray from the Loeb edition:

?D”'p,c/ LS OF THE Sowecesy Fusw e %of

a1
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"Accordingly, on the occasion of the feast called
Passover, at which they sacrifice from the ninth to the
eleventh hour, and a little fraternity, as it were, gather
round each sacrifice, of not fewer than ten persons" (War 6.9.3.
423). This shows the Passover was slaughtered from 3 to 5 p.m.
on Nisan 14. "...we keep for eight days a feast called the
feast of unleavened bread" (Ant. 2.15.1 317). The exact
connotation of this mention of eight days has been disputed.

It could (1) be a reference to the celebration in the Diaspora
where the first and last days were kept twice, (2) a simple
error, or (3) counting of the 1l4th since leaven was put out on
that day. The last is indicated by War 5.3.1.899: "When the
day of unleavened bread came round on the fourteenth of the

month Xanthicus...." o (1) Ip A<usity Syows B 30y § 0.
MAk e A et 0F 4 DAY,

Rabbinic Literature s e
o 16 b WAy OF lenes e (Sin .
/ LW%s}%§?m£ ot A—jfﬁxdgféff Aue Reeisgocss To A S/ é o,

olars to go to rabbinic Baswesr THEy Kesw
Jrsus kees A w0

It has been customary for s
literature for evidence of wha{ was Jewish custom in New > A on Blpircs
. " p 8 . NTER IR X Fus i
Testament times. Yet the ear ;QEE portion of rabbinic litera- g.. kaswesocs
ture, the Mishnah, was not (edited juntil 200 A.D. Other early Wﬂﬁ“*fﬁji
pieces of literature (the Tosefta and the Tannaic Midrashim) M#eress o057
were also edited only about this time or perhaps slightly uﬁ;?ﬁ@?%&pw:
later. The twe Talmuds are essentially commentaries on the Wkte JSews.
UﬁifMishnah which grew up over the next few centuries. The major
”K%‘ source of later Judaism, the Babylonian Talmud, was not
edited until the 6th century A.D. Thus, one cannot auto-
matically project material from these later sources back into
the time before 70 A.D. (see especially Jacob Neusner, The
Rabbinic Traditions about the Pharisees before 70).

Pa On the other hand, the literature shows at least what a
Tﬁﬁ%{ater offshoot from Pharisaism thought about the correct time
o of Passover. This opinion also coincides with earlier sources
- 'HW ( already discussed. The major source is the Mishnah tractate
UJ o ﬁﬁpesah%m. According to it the evening sacrifice of the day
f,vﬁb uff gas killed about 1:30 p.m., offered up at 2:30, and then the
A% Sag 40S1 Jﬁ assover sacrificed after this (5.1). If the 14th fell on a

o pww Friday, the evening sacrifice was offered up at 1:30 and the

\@ Qﬂ;HT’HPassover slaughtering began after that. Other sources indicate
,1@” Q\jmﬁthat any time after midday was valid for the scrifice of the
,.)4ﬂ Passover (Mikilta 5 on Ex. 12:6; p. Pes. 5.1, 31b; b. Pes. 58a).
i [ , See Appendix II for further deatils on some of these sources.

i v oo

Independent Sources

We have several independent witnesses to the time for
keeping the Passover. The sources so far given are basically
from the Palestinian area and do not go back further than the
2nd century B.C. Yet we have.ﬁﬁiﬁéﬁﬁé}of groups which were
opposed to the Jerusalem worship or were in some other way
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independent of what the Jews of the intertestamental period
did. They confirm the interpretation that the Passover
should be killed at the end of the 14th rather than at the

beginning. W<t LOoAS A (@%ﬁm_\-ﬂ {P‘z,f,.—q,c}g.,
E"’(T L“" L2 5/100-33 Comes v P,u_(k‘i(cL

The Falashas Te Puoe [Lice 0. Lame on //‘f A> ﬁ)p L.

The Falashas are an Ethiopic group who practice a form of
Judaism to the present day. They have been isolated from the
rest of Judaism for many centuries. Their exact origin is
uncertain though they claim descent from the offspring of
Solomon and the Queen of Sheba; they may indeed have originated
before the fall of Jerusalem in 587 B.C. They certainly seem
to have originated before the origin of rabbinic Judaism since
they show no knowledge of the talmudic and later literature.
Their sole sources of religion are the 0ld Testament and the
ook of Jubilees.) In any case their independence is an

dﬁ' Perhaps the most convenient summary of their beliefs with

representative literature in translation can be found in
W.Leslau, Falasha Anthology. The Falashas speak of the "Feast
of the Passover" which they celebrate from the 15th through

the 21st of the first month. They slay a sacrificial lamb on
the evening at the end of the 14th. They eat no leaven through-
out the entire seven day period.

The Samaritans

While the exact origin of the Falashas is not certain,
that of the Samaritans is fairly well documented. Their

*worship on Garizim goes back at least as early as the time

of Nehemiah. Even though there was some contact between them
and the Jewish community during the intertestamental period,
mutual hOStlllty tended to keep it to a minimum. Thus, their

j; ~practice is also an independent witness to the keeping of the

Passoverﬁas early as the time of Ezrd) and Nehemiah.
kﬁ_——

SR R

Their celebration of the Passover is described in detail
by J. Jeremias in Das Passahfeier der Samaritaner. Some
misinformed individuals have claimed that the Samaritans
celebrate their Passover at the beginning of the 14th. This is
totally wrong. As Jeremias shows, the Samaritans do not differ
in the basic time of their celebration of the Passover. However,
they continue to interpret the phrase "between the two evenings"
as the time between sunset and dark. Being a small community
today and many of them butchers by trade, they are able to kill,
skin, and begin roasting the animals in the brief period of
time between sunset and dark. They eat until midnight, after
which anything left over is burned. (The misunderstanding about
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their observance seems to result from the fact that their
calendar sometimes differs from the Jewish by a day or two.
Thus, they might celebrate their Passover a day earlier on
occasion but still at the end of the 14th by their own
reckoning.)

The Karaites

The Karaites are a Jewish group which revolted
against talmudic tradition and claimed a return to the 01d
Testament alone as the basis of their religion. Since many
of their practices conform to what we know of Sadducean
practice, it is possible there is a historical connection.
However, this is not certain and has even been denied by
some scholars. In any case their practice shows some inde-
pendence from rabbinic Judaismand is thus of value. (The
sect oringinated about the 7th century A.D., if there is no
continuum with the ancient Sadducees.)

\

A useful source of information on the Karaites is
L. Nemoy, Karaite Anthology. The following is an extract
from his translation of an early Karaite source (pp. 199-200):

ime of the Passover sacrifice is the first

part of the first eve of these aforementioned seven
days, i.e., the even of the({filteer This time,
which is regarded as belonglng to thé fourteenth of Nisan of
the regular calendar, is called 'twilight'....Its beginning
is the setting of the sun, and its end the disappearance of
the last brightness of daylight, and this is the period of
dusk which lingers for some time after the sinking of the
last portion of the disk of the sun....This time is regarded
as part of two days: of the common day, which is the four-
teenth of Nisan, as mentioned above; and of the legal day,
which is the fifteenth. The common day begins after the
sinking of twilight and continues until its next sinking;
this is the day as reckoned for the purpose of offering the
sacrifice. The legal day begins with sunset and lasts until
the next sunset."”

Summary of Jewish Practice

We have examined all the major sources for how the
Jews have kept Passover down through history. Not a single
one of them so much as suggest that the Passover was ever
offered at the beginning of the 14th. They are all completely
unified in seeing the Passover as belonging to the end of the
1l4th.
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Occasionally, one may read in an older secondary
source that the Galileans observed the Passover one day
earlier than the rest of the Jews. That is simply false;
there is no evidence for such. The idea seems to have
arisen soon after the Reformation over a misinterpretation
of a passage in the Mishnah by certain Christian writers who
were not very familiar with the Jewish sources, but who were
looking for a reason why Jesus might eat the Passover a day
early. M. Pes. 5.5. states that the Jews of Judaea worked
until midday on the 1l4th whereas those of Galilee did not
do any work on the daylight portion of the 14th. But this
has nothing to do with the time of Passover observance;
there is no indication that the Galileans differed in this.
As J. Jeremias writes, "Again and again we find dilettantes
maintaining that at the time of Jesus the passover meal was
eaten in the night of Nisan 13/14. . . .In fact, it is absolutely
indubitable that from ancient times right down to the present
the Jewish passover meal has never been celebrated at any
other time than the night of Nisan 14/15" (The Eucharistic
Words of Jesus, p. 16, n.3 and p. 38, n.l).

The only differences one can find are of two types:

1. Though the different groups mentioned above use
essentially the same calendar, there are some differences.
Therefore, the actual time when they observed the Passover
does not always coincide. But the important point is that
they all kept the Passover at the end of the 14th according
to their own individual calendars.

2. The expression "between the two evenings" was
variously interpreted. The Samaritans and Karaites took it
as the time between sunset and dark, a period of about an hour.
This was the most likely meaning of the term for the
Israelites at the time of the Exodus.

Yet with the passage of time and the requirement that
the Passover be slaughtered only at the central sanctuary
(Deut. 16), 1t was simply impossible to kill all the Passover
offerings during this brief period of time. Some sort of
judgment had to be made. To kill the Passover later would

extend it into the night (and into the 15th). On the other
hand, to push the time back into the afternoon was not
contrary to one meaning of the term "evening." For the priests

who were responsible for the Temple to do this was perfectly
legitimate, nay, even required. ‘

As was pointed out in the discussion over Pentecost,
the practice of the Sadducees generally coincides with the
actual priestly practice. Pentecost was kept on a Sunday
every year during the time of the Temple from all indications
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in our sources. So far as is known, there is no record of )
how the Sadducees interpreted the term "between the two evenings."
But when we put together the testimony of Philo and other
intertestamental sources, the New Testament, Josephus, and
rabbinic literature, we have a strong inference that the Passover
was slain at the Temple beginning about 3 p.m. on the afternoon
of the 1l4th.

What the priests did in the Temple was significant
for our decision about Pentecost. The time universally attested
to be the seventh day of the week by Jews is the day we keep
as _the Sabbath. The Jewish calendar serves as our calendar
for the observance of the annual festivals. If we then turn
around and accuse the Jews of changing the correct time of
Passover, our arguments for these other matters lose all

credibility.

HD It is not just a question of seeing what the Jews
7”5, did in the 1lst century. It is rather what all historical
Y records known about Jewish practice tell us and the further

fact that there is no divergence. When we put that together
with the 0ld Testament itself, it is difficult to argue for
any other possibility than that the 0ld Testament Passover
was to be offered at the end of the 1l4th.

The Quartodecimans

While this is not the place for a full treatment
of the Quartodecimans or the paschal controversy, they can
be briefly mentioned for the sake of completeness here. There
has been some discussion in recent years about the exact
time when the Quartodecimans celebrated the Passover. One
of the earliest sources indicated they kept it with the Jews,
that is, at the end of the 14th (see B. Lohse, Das Passafest

der Quartadecimaner, 41-3).

However, more recent studies since that of Lohse
indicate that some Quartodecimans kept the Passover at the
beginning of the 1l4th (e.g. C. Richardson, JTS 24 [1973]
74-84). The indication is that there was a division among
the Quartodecimans, some observing the Passover at the same
time as the Jews and others keeping it almost a day earlier
at the beginning of the 1l4th. (0Of course, the keeping of the
Passover instead of Easter is an interesting study in itself.
Evidently it was not uncommon until the 4th or 5th century.)

One interesting apsect of studying Quartodecimanism,
and even the early Catholic fathers, is their terminology. The
term "Passover" (to pascha) was standard in Greek sources for
a considerable period, even in reference to Easter. The so-
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called Epistle of Diognetus (dated about 200 A.D. or slightly
later) mentions "the Passover of the Lord" (to kuriou pascha)
with reference to Christian observance (12:9). 1In a letter
opposing the heretic Paul of Samosata (just before 300 A.D.,
reference is_made to the "great day of the Passover" (te megalé
tou pascha hemera) by which Easter is apparently meant (Eusebius,
Eccl. hist. 7.30.10). Melito, bishop of Sardis (died about 190
A.D.), wrote a homily on the Passover and was evidently himself
a Quartodeciman. Both Polycarp and Polycrates speak of observing
the Passover and use the same word as in the New Testament.

This is only a sample (for many further references, see G. Lampe,
A Patristic Greek Lexicon, 1048-9).

The basic point is that using the term "Passover"
for the New Testament practice is perfectly in harmony with
the usage of the early Church. Even later speakers of Greek
refer to Easter as pascha. The stubborn persistence of the
term even among Catholics, as well as its use in early sources,
is a good indication that it is well rooted in apostolic times.
Either "Passover" or "Lord's Supper" (see Appendix IV) is
legitimate. There is no reason to shy away from either designation.

APPENDIX II
"BETWEEN THE TWO EVENINGS"

Appendix I has discussed the major sources which show
how the instructions about the Passover were interpreted at
the earliest time we are able to determine. Most of these
sources mention the meaning of ben haCarbayim "between the two
evenings" or allow a deduction of how the term was understood.
This appendix will review the major sources--early, medieval,

- and modern on the term--but will only summarize those accounts
already given in Appendix I; sources not discussed in Appendix
I will be given a more detailed exposition.

Pre-Rabbinic Sources

Septuagint (3rd B.C.)

The Pentateuch is generally considered by Septuagint
scholars to have been translated into Greek about 275 B.C.
It is éxtremely valuable in that it often shows how the biblical
text was understood almost three hundred years before Christ.

In Leviticus 23:5 the Septuagint text seems a literal
translation of the Hebrew (ana meson ton hesperinon). However,
in Exodus 12:6 and Numbers 9:3, II, it is translated as "toward
evening" (pros hesperan). This indicates that the Hebrew phrase
was taken to mean the evening at the end of the day. (A similar
expression, to deilinon "in the afternoon" or "towards evening,"
is used in Exodus 29:39, 41.) e

JE——
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Other Sources

tﬁ,»’”/’—%;\have already discussed the Book of -Jubilees, Ezekiel

Ahe Poet, Philo, and Josephus in Appendix I. They all show the

/ Passover being slaugh}ereg on thg afternoon of the 1l4th. Although
the specific phrase ben haCarbaylm is not discussed, they show
that it was understood to include the period from early afternoon

to about sundown.

Rabbinic Literature

Tannaitic Sources

The Mishnah places the slaughter of the Passover lambs
between about 3 and 5 p.m. on the 1l4th, in harmony with a number
of earligr sources. This indicates an interpretation of pég
haCarbayim which includes much of the afternoon though the
phrase is not explicitly discussed. However, literature basically
contemporary with it does discuss the phrase in question.

The Mekhilta, a midrash on Exodus, states that the
time of slaughter is any time after noon (5.113ff on Ex. 12:6;
Lauterbach edition). The Siphra, a midrash on Leviticus agrees
that "between the two evenings" includes the time after noon .
('p ywM mEpye ywm MEE ECwT WLMCLH, Emor, Pereq 11, 100b; Weiss

edition).

Targums

The exact date of the various tarqums is debated.
They seem to include both early and late material and were not
edited until several centuries A.D. However, they are basically
rabbinic in character and should probably be listed before the
Amoraic literature (the two talmuds).

The Targum Onkelos is generally the most literal
ren%prigg of the Hebrew text. For Exodus 12:6 it reads ben
simsayya' "between the suns" (Sperber edition). This is generally
interpreted to mean the "afternoon," i.e., the period of time
between the zenith of the sun's orbit and its setting (see, e.g.,

Dalman, Aramdisch-neuhebrdisches Handw&rterbuch) . he Targum
(Pseudo-) Jonathan has a similar translation (BYNY SYMST'; Rieder
edition). The recently discovered Neofiti m script has a

similar reading with the same meaning (BYNY SMSWT'; from Makor
photo-reproduction of the manuscript).

Talmuds

Both the Palestinian Talmud, edited in the 5th century,
and the Babylonian Talmud, edited in the 6th century, show the
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interpretation and practice in regard to keeping the Passover
during the first Christian centuries. The following quotations
are from the Soncino edition of the Babylonian Talmud; the
square brackets are part of the translation:

"Because Scripture saith, The one lamb shalt thou
offer in the morning and the other lamb shalt thou offer
between the two evenings: insert it between the two ("evenings"),
/which gives/ two and a half hours before and two and a half
hours after and one hour for its preparation" (b. Pes. 58a).
A note to the translation explains, "Thus the 'two evenings'

are from midday (= six) until eight and a half hours, and from
nine and a half hours until nightfall (=:twelwve)." - .The ;same
passage goes on to say" '"Because Scripture saith, 'between the

evenings', /meaning/ from the time that the sun commences to

decline in the west."
The Palestinian Talmud similarly comments that "between

the two evenings" is a space of time of apprQXigately six hours
beginning at noon ('P BYN HCRBYM WN'MR K'N MsS Sowr WLMCLN, p.
Pes. 5.1, 31d; Krotoschin edition).

Medieval Commentators

The medieval commentators do not always follow tradition
but sometimes show remarkable independence. However, the dean
of medieval commentators, Rashi, fully supports the earlier
opinions. The following translation is based on the Hebrew text

in the Migra'ot Gedolot:

"The time after noon is called 'betweeen the two evenings,'
during which the sun inclines toward its setting. The expression
'between the two evenings' seems to me to include every hour
between the darkening of the day and the darkening of the
night. The darkening of the day begins at the seventh hour
(about 1 p.m.) when the shadows of the day stretch out (Jer. 6:4)."

However, another well-known commentator Ibn Ezra seems
to disagree, as discussed in the next section.
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Other Ancient Interpretations

As already mentioned in the body of the paper and in
Appendix I, several groups interpret "between the two evenings"
to be the period from about sunset to dark. The Samaritans and
Karaites both interpreted the phrase in this sense. The medieval
commentator Ibn Ezra also seems to have had that opinion as
well. However, he did not disagree about the custom of slaugh-
tering the Passover in the afternoon before sunset (see D. Hoffmann,
Das Buch Leviticus, part II, 141-2, for a discussion).

Again, this interpretation was probably the original
one for the Passover of the Exodus. However, when all the lambs
had to be sacrificed at the temple, have their blood poured out
and their fat burned on the altar, it was physically impossible
to do everything in the hour and a half or less between sunset
and dark. A decision was evidently made to push the slaughtering
time earlier into the afternoon. This was a priestly decision
and was the practice during the time of the Second Temple as
borne out by all known sources (cited in this appendix and
Appendix I).

Modern Scholars

Modern scholars must depend on the same original
sources which we have outlined here and in Appendix I. Therefore,
they have nothing available which is not also available to us.
Furthermore, with the exception of a few "dilettantes" they all
agree that the slaughter of the Passover "between the two evenings"”
refers to the slaughter at the end of the day.

£ _ , ‘ '
AL J. B. Segal writes: "The term ba"erebh /"in the evening'/

ight have referred to either the evening at'the beginning, or
the evening at the end, of the fourteenth day. But the term
ben hacarbayim /["between the two evenings'/ is used only of the
evening at the end of a specified day which also begins the
following day--here, then, the evening-at the end of the four-
teenth day' (The Hebrew Passover, 130). e

G. Schiaparelli states: "Accordingly, on the evenings
of a_new moon the duration of twilight from the moment of the
crescent's appearance 1is divided into two unequal parts, which
the Jews called 'the two evenings,' or in Hebrew Carbayim. The
first evening formed an interval of about half an hour, during
which, as it was still sufficiently light to be considered as a
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e

ontinuation and part of the preceding day, the common
occupations of the day could be attended to; that interval,

r:,’ﬂ' in fact, which we call the 'twilight of the civil day.' The
'%~‘3- second evening lasted nearly an hour . . . . In the Pentateuch
'y we find use made several times of the expression bén haCarbayim

('between the two evenings') to indicate the moment which

separated the two periods described above,and marked for the

Jews the beginning of the civil and religion day" (Astronomy
‘in the 0Old Testament, 93).

To repeat the quotation of J. Jeremias given in
Appendix I, "Again and again we find dilettantes maintaining
y that at the time of Jesus the passover meal was eaten in the
ti“w (nlght of lean“;§[l4 . « « . In fact, it is absolutely indubitable
;ﬁagf .thatﬂgrom ancient tlmes;rlght down to the present the Jewish
passover meal “has—-1ever been celebrated at any other time than
the night of Nisan 14/15" (The Eucharistic Words of Jesus,
p. 16, fo., 3 and:.p. 38, .h. e

""r \,l"i!‘*’* J(ﬁ" 3 &/_:’;J\J?nr‘ !
e ié%ifEEEZ;;;“to make the phrase "between the two evenings"
/| refer to e beginning of the 14th is contrary to all ancient
scholarship known and also goes against modern scholars who

have discussed the subject.
w

APPENDIX IIT

THE LAST SUPPER AS A PASSOVER

One of the major arguments used in the past to prove
that the Jews were wrong about the 0ld Testament Passover was
Jesus' own example. His last meal with his disciples is referred
to as "the Passover" (Greek to pascha) in several passages
(Mat. 26:17ff; Mark 14:12ff; Luke 22:7ff). Since Jesus clearly
ate the Passover one day earlier than the rest of the Jews
(John 18:28; 19:14), it has been assumed that this was definite
proof of the correct time of the 0ld Testament Passover, that
the Jews had somehow become mixed up, and that the Exodus
account should be explained in the light of Jesus' example.

Unfortunately, this assumption was not carefully ex-
amined to see whether it was really valid or whether alternative
explanations were not in fact more cogent. As already shown in
the body of the paper, such an explanation is difficult to fit
with the 0ld Testament since the Exodus account- -if read without
any preconceptions- -shows Israel going out of Egypt the same night
as they ate the Passover. This assumption also fails to reckon
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with the implications of saying the Jews got mixed up; if so,

why were they not also mixed up about the correct time of the

Sabbath or the Hebrew calendar or the correct 0ld Testament?

Therefore, let us note some major considerations about Jesus'

actions. 2 No+ NEr 358y O DECBUSE ~

C/fhﬁdjquLNEY by Bueof Gopr> WOAD

1. Jesus Christ, as theé Creator of the world and as

the one who gave the Law to ancilent Israel, had the power and

authority to change the time of_lthe Passover. To say that he

did not would seem to border on( laéﬁheﬁy? If he didmngtmgsve s Digr
such power, how could he have cha Passover(élggeéﬁz» }HAT\;SJéﬁi“
Therefore, since he could not eat the Passover with his isciples;g@ fa
and still die on the Passover, it is certainly possible that he ALy
ate the 0ld Testament Passover at the beginning of the 14th
instead of at the end of the 14th. This anticipation, far from
disproving the observance of the Jews, would only confirm the
correct time of the 0Old Testament Passover ignceﬁqesus died at
i "oucp N Jopw BE cenme- WS - T .

s s Acé_c”(::ﬁ:l_y /&TP(Fﬁ’«“PfﬂGE‘ szf,sm AN O‘TTP:;;V;;‘?V; Aﬁgﬁ—wl)/«(—f/}&:‘()wm :)

2. The only difficulty of seeing an anticipatory
Passover is the question of the Passover lamb. Would it have
been possible to sacrifice a Passover lamb a day early? Would
the priests have allowed it? Our sources do not say so one way

or another, but it is a serious question. /he Passover lam
was slain by the individuai but the prid s had to sprinkle the blood. :

d the priests have done this for anyone, much less for the .

”<Lman\iﬁg%_g§;e lotiigghta_gill, a day earlier than normal?{i:”THE%%sweus
PRE?ARED TiFE Fazeov et Nor Jgsas, '

_[/l: j?o

¢>JT SaY

As another factor to consider in this connection, it
is of some note that a lamb is nowhere mentioned in the Gospel
accounts of the last supper. Of course, this could be only
accidental but is not likely; the roast lamb would have given
such an opportune analogy for some of Jesus' last words about
his death. Since nothing is said, and only bread and wine and
a central dish of some sort into which they dipped are mentioned,
it is étroné—zgggzgﬁaéjthat a lamb was not part of the meal.
A 5 CANS You Cehtimy A STEoNG FuFRgEncn,
Granted, several noted scholars have seen oblique
references to the Passover seder or ceremony in the Gospel
accounts (e.g., J. Jeremias, The Eucharistic Words of Jesus;
G. Dalman, Jesus-Jeshua). However, they all assume the later
seder observance of Jews was also practiced at the time of

Jesus. We cannot sume >this since the earliest description

of the Jewish Pass®ver seder is in the Mishnah which was not e A

edited until arountl 200 A.D. Recent sutdies have shown that/TPUV;;Wﬁm“
o .

many of the rabbipic practices actually grew up after the fall KEY :
of Jerusalem and do not reflect the situation in the time of :

THEA O JWARE /4/\/}/ 455%/14/»?[}5‘7&’)
Yo M7 fRePER.
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Jesus (see especially Jacob Neusner, The Rabbinic Traditions
. about the Pharisees before 70).

G Therefore, we must be extremely cautious about trying
Q to read the later Jewish ceremony into the description of the
uﬁj $9 last supper by the Gospel writers. It may indeed have been a
73 " full Passover with the roasted lamb. But as B.(Gartner» writes,
p on "The whole of the Temple ceremonial and its edlt apparatus is
AL r‘,J/’ passed by in-silence. Would there hg/g/bEen such a silence,
T ~Had there been a Paschal lamb on the~table at the Last Supper?
G It would have been extraordinarily easy to have coupled a mass
of theological thoughts and suggestions to the lamb--if there
had been a lamb" éﬂg&ﬂggﬁand the Jewish Passover, 50).
l ;‘\Jﬁ}ﬂ"’z‘)“’ ViEws Cono i DS ﬂ,,{;b\jlm_\( QR &)Pfc /7(";._4\/‘-:7'\
3. The designation "Passover" (Greek pascha) could
still have been used even if the full 0ld Testament Passover
with the lamb was not eaten. First, we have to recognize that
Jews unable to come to Jerusalem still kept some sort of cere-
mony at Passover time just a Jews still do today. In the
Diaspora they could not have eaten the lamb (just as Jews cannot
today); even in Galilee they could not have eaten the lamb. Yet
Jesus evidently spent at least one Passover in Galilee away from
Jerusalem (see John 6, especially verses 1-5). Thus, the last
supper could have been one which imitated the formal Passover
but without the central item of the lamb. That such was normally
observed by Jews away from Jerusalem seems ceiéaln (see Gartner,
op. cit.).— Ogv THS Trﬁf(‘)f\[ FpeLs ECAustE THEY WFRE
Tr) TFEAASALE M,
A second possibility is that the Gospels writers, most
C;Dof whom wrote several decades after the Resurrection, could have
“/ used the term "Passover" in its New Testament sense. That is,
at the last supper Jesus instituted the New Testament Passover
N symbols. The Gospel writers may have had this in mind since they
@3; were so used to the current observance of the Church in their own
//\

-/

0( time. Naturally, the use of the term pascha with so many different
connotations would create confusion. Yet this confusion already
% } ,ex1sted by this time since the term was used for (a) the Passover
,Twp W lamb alone, (b) the specific Passover meal with the accompanying
ceremonies, and (c¢) the whole festival of Unleavened Bread (Luke

27
‘ﬁ ‘f g 2231) To use the term in one more sense was natural and clearly
&
V ) done by the early Church. . Esgeciny WpEw Aescrace Fesects Toe Cishn
L F{‘ 7 tanspie AcounTS
ﬁ ¢ To summarize, thefe are several possible explanations
A 7for the use of he_texm,”bassover" for Jesus' last meal with the

e
.\%QW &~ disciples._ At the present there “does not seem G=lol be enoggb

%w'ﬁﬂ i \lQ£Q£E§E£QEMEQ,EEX_HE}EE%}S_EhE_EorreCt ono,fbut neither is it
*ﬂ \@‘ﬁ all that important to decide specifically. =~ The important thing
irﬂ Vﬁﬁ is \that the time of the 0ld Testament Passover does not have to be
Aty
1% -
7 ¥ - T
i M’ T Moor Cearawey L Froe Tmpokans .
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at the same time as the New. Both 0ld and New Testaments show
that they were in fact at different times. Jesus instituted
the one at the beginning of the 14th and died at the time of
the other at the end of the 14th.

APPENDIX IV

"LORD'S SUPPER"

— T Cot 3]

In I Corinthians 11 Paul takes to task the Corinthians

for wrong practices in keeping the Passover. Paul does not use
the term "Passover" but rather speaks of their "gathering together.'
However, in verse 20 he rebukes them for eating their own meals
rather than the kuriakon deipnon. It is difficult to give an
exact English equivalent of this term because of Protestant

THE TERM

354 f “connotations, yet the translation "Lord's supper" is probably the
ﬂuﬁ\qﬁx closest thing which can be given.

TG gt T Sav THE Loks's Syppr=— | =
¢ﬁﬁ 66 " The plain sense of this passage is that the Corinthians
,—T @/’ should have been eating the Lord's supper instead of their own.

! @ﬁ That is, Paul is referring to the New Testament Passover as the
Cy‘ "Lord's supper." Because of a desire to avoid Protestantism, an
attempt has sometimes been made in the past to interpret the
While done

passage as if it condemned eating the Lord's supper.
with dl1 good intentions, that explanation is very artificial and
simply ignores the obvious meaning of the Greek wording, as most

modern translations indicate.

<//’ﬁ“‘——_faul indeed corrects the Corinthians for making the
Passover a riotous occasion with gluttony and drunkenness. The
reason is that "each person goes ahead with his own meal" instead

ot
] gﬁ" " of eating the "Lord's supper" which consists only of the symbols
K i’éﬂgiq of the bread and wine. They should have been taking their meals
){/ o in their houses. When they came together, the object was to
/,ﬂﬂc¢ﬂ take only the tiny portions of bread and wine which constituted
H & g the Lord's supper.
[ Ntig
H‘iﬁ"Wjﬁ gbf Thus, to use the term "Lord's supper" for the New
ﬂﬁN}m'eerTestament practice is completely correct. Yet "Passover" is also
i\ ﬁ“fP fully appropriate as shown in Appendix I. But when the térm
*h~ﬁ "Passover" is applied to current Church practice, we must always
Og'wﬁ keep in mind that the New Testament Passover is being referred
) to. We do not keep the 0ld Testament Passover. Indeed, it
W would be impossible without the Temple.

Recognition that "Lord's supper" is a correct term
further shows the correctness of what the Church of God has been
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doing all these years. If Christians were to eat the bread and
wine at the time of Christ's death (i.e., 3:00 p.m. on Nisan 14),
they would hardly be eating the "Lord's supper."” But since
Christians are in fact to eat the "Lord's supper," the only
appropriate time would be at the same time as Jesus our Lord
himself ate it.

APPENDIX V

THE CEREMONY OF FOOT—WASHING

The question is sometimes asked whether Jesus' washing
of the disciples feet was purely a symbolic thing not to be re-
peated or whether it should be an integral part of the annual
Christian Passover or Lord's Supper. It is true that the foot-
washing is not referred to by Paul in I Chorinthians 11. This
has been taken by some to mean that we should look to Jesus'
actions for their meaning but not actually go through the ritual
ourselves.

On the other hand, there are a number of things to con-
sider. The congregation of Israel, the "Church" in the wilderness,
had many different physical ceremonies and rituals to perform.
Every day animals were slaughtered, loaves of bread were burned,
and vintage wine was poured out onto the altar. One could think
this very wasteful, yet God commanded it. (Of course, not all
sacrifices were burned whole. Most were not but were consumed
by the priests and/or the ones offering it.) Male babies had
an operation on the eighth day which they did not remember in
later years; grown male proselytes were not likely to forget it,
though.

The New Testament brought an end to many of the physical
ceremonies for Christians. Sacrifices find their meaning in the
ultimate sacrifice of Christ; circumcision is of the mind, not
the body. The symbolism is meaningful without any more physical
reminder than the biblical record. Yet Christian living is not
without its physical reminders--its ceremony--its regular ritual.
The life of a Christian begins with a very physical dunking
under the water. In certain climates and certain seasons baptism
can even be hazardous to one's health! The Passover itself is
a yearly ritual yet one filled with spiritual meaning and signif-
icance.

Therefore, one cannot dismiss foot-washing because of
its physical nature. We are physical human beings, and the most
spiritual of us still benefits from physical reminders at times.
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As we take the bread and wine each year, we recognize again our
relationship--our personal covenant--with God. We symboli-
cally take of the life of our Lord and Savior himself. We

try to prepare for this awesome ceremony by days and weeks of
contact with God through prayer, study, and meditation on its
meaning. We want to partake joyfully but also solemnly and
humbly. We want to be in the right mental and spiritual frame
of mind. What better way to complete this period of self-
examination than by literally getting down on one's hand

knees to wash the feet of another person, and in turn to show
humility in another way by allowing someone to wash our own

feet?

According to Matthew 28:20 Jesus told his disciples
to teach others to observe what he had commanded them. Certainly,
footwashing would be included. And we as Christians desiring
to follow our Savior in every thought and deed should want to
take John 13:14-15 literally and follow the clear examples of

- Jesus himself.

It is because of the deep spiritual overtones to such
a physical ceremony that God's Church has traditionally carried,
out Jesus' example in a literal way. It sets the proper tone
for the Passover as most of us can personally testify; the
Passover observance would not be the same without it. Of
course, the physical without the spiritual is nothing. Physi-
cally partaking of the bread and wine has no meaning if its
serious spiritual implications are not understood; similarly,
it helps in no way to wash someone's feet it there is no dedi-
cation to serv1ce through Chrlstlan love. <
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EXCERPTS FROM THE REAL JESUS

By
Garner Ted Armstrong

The moment Jesus died, a great earthquake rocked the
land from one end to another; a deep subterranean noise rumbled
like a thousand Niagaras, bricks and mortar began falling, people
were knocked to the ground or swayed on their feet as they reached
out for trees or walls to prevent them from toppling over.

Though not so great a qguake as to lay waste the city,
there was significant damage to any number of buildings. The
shattering event was extremely frightening, especially on the
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heels of the mysterious blackness that had crept over the

land beginning about noon and caused thousands upon thousands
to drop to their knees, believing it was "the Day of the Lord"
as Hosea had prophesied!

"The end of the world, the end of the world!" some
screamed and sobbed! John, Mary Magdalene, Mary the mother of
James the Less and Joseph and Salome were standing a distance
away from the stake when the earthquake struck. They had
actually seen the soldier trust his spear into Jesus' side,
and had watched Him die.

Going back several minutes and shifting the scene to
the center of Jerusalem, people could see the flickering torches
which had been 1lit about noon to provide light in the temple
court, where the thousands were going about the ritual of the
slaughtering of the Pascal lambs.

Though they had to work by the light of hissing torches,
flickering candles and glittering lanterns, the priests were
determined to follow their prescribed rituals. The high priest,
having been awake most of the night before planning Jesus' death
and with Jesus' own testimony still ringing in his ears, had
been terribly upset all morning. He couldn't keep his tormented
mind and twisted emotions off that horrendously misleading and
terribly embarrassing sign over the crucified Jesus which was
still informing multiple thousands that Jesus of Nazareth WAS
the King of the Jews! o

But the High Priest finally went through the prescribed
washings and changed into his purest linen vestments with shaking
hands, all the while loocking over his shoulder at the black,
lowering skies, and frantically trying to maintain some semblance
of calm for the sake of all of the people who were nervously
chattering, milling about, glancing around in apprehension,
looking upward, or even praying quietly from time to time.

After all the required pronouncements and blessings had
been completed, and amidst the leading families who has been
admitted to the temple court with their lambs. the high priest
approached the very first of the Pascal lambs to be slaughtered,
held by two of his assistants, a distance form the altar. Waiting
in two lines were a group of priest with gold and silver bowls
ready. The blood would be collected from the animal's throats,
and passed hand over hand along the line of priests to be splash-
ed at the base of the altar. The gleaming white marble columns
lead toward the entry to the Holy Place where the shewbread and
the altar with its lamp of seven brazen pipes stood.
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Beyond it, the veil--which was opened only once a year
on the Day of Atonement (Yom Kippur)--was securely fastened.
Behind the veil had once stood the ark of the Covenant; dully
gleaming with its gold overlay, its two cherubim with wings
outstretched almost touching over the mercy seat, with the
sacred and prized jar of manna, along with the two tables of
stone which Moses had put there so many centuries ago at
Horeb. But this had been lost before the Exile, and the Holy
of Holies now stood empty.

The formalities all finished, the high priest beckoned
to all the people; and as a hush fell over the crowd, he raised
the ceremonial knife high above his head.

If was then about three o'clock in the afternoon and
the land has been engulfed in terrible darkness for almost three

full hours.

The knife descended on the exposed throat of the lamb,
and with a swift sure cut, the high priest slit the animal's
throat. Just as the knife had accompliched its mission, a
sudden dull, huge rumbling began to erupt from the bowels of the
earth. The buildings and court of the temple began to slightly
sway, some few people lost their balance as others clung to each
other or grasped as a pillar or wall for support. The priest
had to steady himself as he finished the sacrificing of the lamb.
Screams, shrieks, cries and exclamations of dismay swept through
the crowd and all over the city. Then an extraordinary sound
was heard--as a large tearing noise from inside the Holy Place!

A servant, dispatched by the high priest, quickly ran
to the entry, and face pale, came back to report, as the rumbling
subsided and the first groups were catching the blood of the
slaughtered animal in their ceremonial vessels, that "the veil
that covered the Holy of Holies has been completely ripped from
top to bottom!"

The high priest desperately tried to still the nagging
voices of conscience plaguing his now tortured mind and with the
most urgent beckoning toward his assistant and the other priest,
he indicated that the ceremony, already begun, should swiftly
continue!

Nothing could prevent the exact timeliness of this
centuries-old celebration of the Passover, the killing of the
first ceremonial lamb, and then the swift butchering of the
hundreds and thousands of additional lambs as each clan or large
household came into the temple court to sacrifice its own lambs
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with the same ceremonies: the slitting of the throat, the pass-
ing of the blood, its dashing against the altar, the hanging of
the lambs on pegs round about the walls or over strong men's
shoulders while the viscera was dumped in a growing pile, the
hides quickly stripped while the animal was still warm, and

the fat thrown on a blazing pyre in offering.

What an incredible scene!

But the most incredible part of all was the ultimate
spiritual significance that multiple millions of human beings
would foreverafter understand was contained in those stupendous
events. For little did the high priest realize that just as his
ceremonial knife descended upon the exposed throat of the lamb,
flashing with dull radiance in the flickering torchlight, so
had a Roman soldier on a hill just outside Jerusalem quickly
reversed the staff of his spear, shaken off the wet sponge with
its bitter contents, and with a vicious laugh, thrust his spear
into Christ's side!

Did Jesus of Nazareth die on the stake at the precise
instant the sacrificial lamb died in the temple: Was Jesus
Christ brutally slain at the exact moment of time when the very
same high priest who had just plotted His death ritualistically
slaughtered the unblemished lamb? .

Paul wrote that "Christ our Passover" is sacrificed for
us (I Cor. 5:7). The Gospel accounts state that Jesus Christ
died at the ninth hour, which was three o'clock in the afternoon
of the 14th of Nisan.

The Jewish historian Josephus, who was born a few years
after Jesus' death and lived throughout the last years of the
temple in Jerusalem reports that the Passover lambs were sacri-
ficed from 3:00 p.m. to 5:00 p.m. on the afternoon of the same

1l4th of Nisan!

_ "Accordingly, on the occasion of the feast called
Passover, at which they sacrifice from the ninth to the eleventh
hour /3:00 to 5:00 p.m./, and a little fraternity, as it were,
gather round each sacrifice, of not fewer than ten persons
(War 6.9.3).

The indication from Josephus' descriptions seems to be
that all the Passover lambs from all the people were sacrificed
within that two hour time period. If this was indeed the case,
the first unblemished lamb that had to be ceremonially sacrificed
by the high priest had to have been scheduled for the beginning
of the period, or precisely at 3:00 p.m. on the atternoon of
Nisan 1l4th!
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Independent confirmation of the approximate time of
the Passover sacrifice comes from the Book of Jubilees (written
in the second century B.C.) which gives a time between about
2:00 p.m. and 5:00 p.m.; and from early rabbinic literature
(edited in the second century A.D.) which gives a time of some-
time after 2:30 p.m.

If this temporal "coincidence" between the sacrifice
of the Passover lamb and the sacrifice of Jesus Christ is
striking, its spiritual implications are absolutely overwhelming.

The unblemished lamb that was required to be sacrificed
ever year by the high priest represented the recognition by
Israel that death was the only way to absolve sin. This practice
of sacrificing animals had been continuing from time immemorial
Yet it was really "not possible that the blood of bulls and
goats should take away sin" (Heb. 10:4).

_ 4 So God was now making a way to remove sin. God was
raising the stakes of the sacrifice~-infinitely!

Rather than offering the physical life of a lamb for
the physical transgression of Isreal, God the Father was now
going to offer the life of His Son for the spiritual transgres-
sions of all mankind! (See Hebrews 9 and 10).

The sacrifice of the lamb enabled human beings to live
their physical lives forgiven from sin; the sacrifice of Jesus
Christ would now enable human beings to attain a spiritual life--
the promise of eternal inheritance--forgiven from sin (See Heb.
9:12-158) .

God states that the wages of sin is death (Rom. 6:23).
Consequently, it would take a death to pay the penalty for the
sins of each and every human being. But God planned to offer in
our place Jesus Christ, whose life, as Creator of the universe,
was worth more than the combined lives of all mankind from all
time put together. Christ would only have to die once (Heb. 9:26;
10:10-12), and through that death every man would have the chance
to be justified before God and live forever.

Now what about Caiaphas, the high priest that year? It
was his responsibility to sacrifice the unblemished lamb as an
offering for all Israel. And he was also the very same person
who plotted, organized and expedited the crucifixion of Jesus.

What powerful spiritual concepts are contained in
Cailaphas' dual role that fateful year. The high priest symbolized
all Israel when he ritualistically slaughtered the lamb as a sin
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offering to God. And this very same high priest just as
surely symbolized all mankind when he accused and condemned

Christ!

Then bringing the ‘overwhelming spiritual plan of God
to its climactic point of spiritual impact, this same high
priest slits the throat of the sacrificial lamb just as the
Roman soldier spears the side of the sacrificed Christ!

Previously, Caiaphas had reasoned that it was
"expedient that one man should die for the people" (John 18:14).
What he had said was absolutely true--but in a way, and for a
reason, incredibly beyond his limited and parochial under-
standing.

Caiaphas though& that Jesus was causing so much
commotion among the people that the Roman authorities might
use such crowd fervor as an excuse for a major attack on the
population, even a pogrom. Therefore, to save the entire Jewish
population from such po3sible atrocities, Jesus would have to
die as a sacrifice.

Ironically, the high priest was right. More right than
anyone could have ever éven imagined. For it was now God's
time to fulfill His plan formulated before the foundation of
the world (Heb. 9:26; Rev. 13:8). It was indeed absolutely
essential that Jesus ¢f Nazareth, Christ and Creator, would
have to die as .an sactifice so that all humanity could have the
opportunity to live forever!

Another spiritually startling revelation was that
direct contact with God the Father was now for the first time
available to all human beings. This was symbolized by the
dramatic rip in the veil, which had previously concealed the
Holy of Holies, at the precise ingtant of Jesus' death.

The spiritual significance of this tear in the sacred
tapestry is enormous. The Holy of Holies represented God's
Throne, and. the access to it, under the 01d Covenant, was
restricted to one human being (the high priest once a year on
the Day of Atonement). Other than this one occurrence, access
to the Holy of Holies or, in its spiritual meaning, access to
the throne of God, was completely concealed from mankind (Heb.
9:7-8). But the death of Christ ripped the veil apart--the
Holy of Holies was literally revealed and direct access to God
was now literally possible in personal prayer through the
mediation of Jesus Christ.
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APPENDIX VII

THE NAME "PASSOVER"

It might be asked whether the death angel had to pass

through the land and slay the Egyptians on the 14th because

of the name "Passover." Such an argument is essentially based

on etymology--the presumed origin of the term "Passover" , ' _

(Hebrew pesah) . ~fla7+ A/EPssALicy S0 — Ts BASED oW U HAT poTabery

JLATHFREO ~THE fAssiNe OVRL = ETymocicy [ Moz e

It must be pointed out initially that any arguments 1@ & &as iy,

based on etymology or the concept of a common "root" are

suspect in any theological argument. They can be accepted

only after very careful study and then only when accompanied

by more substantial arguments, such as those of context and

history. The "root fallacy"--the assumption that two words

with the same Hebrew "root" must somehow mean the same thing--

has been the undoing of many a theological argument or assumption

as has been shown by the pivotal study of James Barr, The

Semantics of Biblical Language. Thus, the real or apparent

origin of the Hebrew word pesah can have only small weight in

the discussion of the time of the 0ld Testament Passover. To

determine what weight it has, consider the follow points.

1. The etymology of the word pesah is disputed. Al-
though some scholars feel it is derived from the verb form
pasah "to pass by, over", others disagree. The book of Exodus
does not itself discuss the origin of the word. Even though
chapter 12 uses both the verb and noun, this could be a simple
play on words rather than a true etymology. Such word plays-—-
selected for similarity in sound alone without any implication
of etymological relationship--are found at various points in
scripture (cf., e.g., Isaiah 5:7). M_T7+f/4(J7QWﬁ J i
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2. The Hebrew name of Passover is_Egven/;ssociatgd gy ?ﬂVIiL
with the actions of the death angel, although the word is used;ﬂﬁﬁ“?ﬁ?“
in several other senses (even in Ex. 12). Its basic definitions%g#Ji;
are (a) "act of sacrificing the lamb" (Ex. 12:27); (b) "the IE THZ s
Passover lamb" (Ex. 12:21); (c) "the entire festival" (Ex. 34:25).
Nowhere are the actions of the death angel called pesah in the

0ld Testament.

3. As a corollary to the point just given, it might
be added that certain events in Exodus were obviously not
repeated in later Passovers. The blood was not placed on the
doorposts anymore, tior weré the people allowed to slaughter the
Passover in their own Homes. No spevific aspect of the later
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Passover commemorates the passage of the death.angel. Thus,

there is no reason to assume that the passing of the angel was

the primary feature celebrated nor the one which gave the

celebration its name. On the contrary, the term pesah was

applied intially (Ex. 12:11) and thereafter to the lamb and/or

the celebration of which the lamb was the center. Ll

Gemp Gapss Bar BTING L0 [q‘jfﬁf )

4, Whenever the ti f Passover is specified in a Ll

narrow sense, the emphasis (seems to be on the slaughter of the

lamb, not the rest of the celéBratiQn. For example, Leviticus

23:5 states, "On the 14th of the first month, between the two

evenings, is the Lord's Passover." The only thing to be done
"between the two evenings“ was the killing of the lamb (Exodus
12:6). The eating could go on long after that time. Yet Lev.

23:5 says that "the Lord's Passover" is specifically between
the two evenings. This shows the emphasis on the slaughter
only whenever the specific time is given. Nowhere is it stated
that the Passover lamb must be eaten on the 14th. For that
matter, nowhere is it stated that the death angel would pass

by on the 1l4th. .

-~ It is interesting that the Passover seems to be the only
festival ceremony which is specified for a particular time of
day. Such specification seems necessary only when the day was
about to end and another begin. The time of slaughter was given
because it was to be done on the 14th but just before the 15th
and Feast of Unleavened Bread was to begin.



